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“founder of modern Pentecostalism

Began preaching at 15, married at 19, started a “hea
home” 1n Topeka, Kansas —believed he had been healed 1

rheumatic fever 1E ?&-E
Sought to know the latest truths of the Latter Day Rain

Movement on a sabbatical

Returned to Topeka to find he had lost control of his healing
home, so he started Bethel Bible School by faith, without - & -
wition (A FIBRATEBA (7584 ) 5
New Years service, Jan 1, 1901 ,after the small group was
fasting and praying for the baptism of the Spirit, Agnes
Ozman was the first to speak 1n “tongues™ e

This was the first linking of seeklng the baptlsm of the Spirit

and speaking 1in tongues =32 £
p g g 25 E, 15 =
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Pentecostalism is born &
0P BRI T 1S B L

Its origins began on New Years, 1901, in Topeka, KA, then spread to
Azusa Street Mission (Revival) in Los Angeles 1n 1904-06

Parham moved from Topeka to Houston where he taught his new

doctrine

William Seymour, a one-eyed Afncan-Amencan was allowed to listen
from another room % HX &5
Seymour was invited to a small jgo%;l ggﬁﬁfﬁfﬁ‘ =

Angeles, where his preaching sparked a revival that changed
Christianity until the present

Many believed the tongues were literal languages to evangelize the
world, but discovered they were babble

The Assemblies of God (AG) were formed 1n 1914 :f 73 &5 ’;
Period of Ostracism (1920-1960) by other evangelicals
Charismatic movement launched Pentecostalism on the world

The Church of God in Christ(FEE =R A) 26
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berish” and Pentecostal services “the
climax of demon worship.” Her polemic
against the movement was published 1n
1910 in a volume entitled Demons and
Tongues. The book was representative of
early old-school holiness criticism of

the movement.’

Another early critic was the
famous holiness preacher W.B. Godbey,
whose Commentary on the New Testament
had become a classic in the holiness
world. Visiting Los Angeles in 1909, he
found the city “on tp toe, all electrified
with the movement” On invitation he
visited Azusa Street and preached to a
“large audience” of Pentecostals. When

they asked if he had spoken in tongues,

the scholarly Godbey responded with
the Latin, “Johannes Bapustes tinxit,
Petros tinxet....” Upon hearing this, the
Pentecostals exclaimed that he had truly
received his “baptusm.” Repelled by the
noise and disorganization of Seymour’s
service, Godbey departed i1n complete
disenchantment, calling the Azusa
people “Satan’s preachers, jugglers,
necromancers, enchanters, magicians, and
all sorts of mendicants.” Dismissing the
movement as a product of “spiritualism,”
he used his considerable influence i1n
persuading a large portion of the
holiness movement to reject the
Pentecostal message. Other leading
preachers of the day also added their

voices to the rising chorus of criticism.
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Dr. G. Campbell Morgan, one of the
most respected preachers of the twen-
tieth century, called the Pentecostal
movement ‘the last vomit of Satan,”
while Dr. R. A. Torrey claimed that it
was “emphatically not of God, and
founded by a Sodomite.” Such criticism
was accepted at face value by many

observers who often knew little or

nothing about the new movement.®

In his Holiness, The False and the
True H.A.Ironside in 1912 denounced
both the holiness and the Pentecostal
movements as " disgusting ... delusions
and Insanities.” Characterizing
Pentecostal meetings as “pandemoniums

where exhibitions worthy of a madhouse

e - BEALIRE
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or a collection of howling dervishes are
held night after night,” he charged that
such meetings caused a “heavy toll of
lunacy and infidelity” 7 Surpassing
[ronside 1n outspoken criticism was
H.]J. Stolee, who 1in his Speaking in
Tongues summarized four decades of
criticism. Attributing “mental instability,”
“mob psychology,” “hypnotism,” and
“demon power” to Pentecostal worship,
he conjectured that the “general
neurasthenia,” or “nerve weariness,” of
twentieth-century life was responsible for
most of the converts to the new religion.
Using the language of psychology, he
speculated that “tongues” were produced
by  “hallucinations,”  “melancholia,”

“paranoila,” “megalomania,” “hystena,”



and “‘a cataleptic condition.”®

Other observers such as Beverly
Carradine, well known for many
decades 1n the holiness movement,
condemned the new “tongues move-
ment.” Writing in 1910, he called the
Pentecostals speakers of “gibberish”
rather than “the real gift of tongues.”
Wielding great influence on the other
holiness denominations, Carradine
helped stem the Pentecostal tide which
threatened to engulf the entire holiness
movement. Another holiness leader,
A. B. Simpson, head of the Christian
and Missionary Alliance, rejected the
Pentecostal contention that all must

speak 1n tongues as the evidence of

52 HASRRER

their Holy Ghost baptism. After a
highly  emotional revival i1n  his
Missionary Training Institute in Nyack,
New York, in May 1907, Simpson faced
a doctrinal problem when many of his
students and teachers began to speak
with other tongues. After much thought,
and even seeking for the tongues

of the

institution decided that tongues was

experience, the president
only “one of the evidences” of the
indwelling of the Holy Spirit. Tongues
would be allowed in Christian and
Missionary Alliance services, but would
not be encouraged. Simpson’s position, a
compromise unique in the early history
of the movement, led ultimately to

A. W. Tozer’s dictum “seek not— forbid

A{ERIBAGEZ —
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”

not,” a policy formulated in the 1960,
which eventually became known as the

“Alliance positon.” ?

The 1ronically named Pentecostal
Church of the Nazarene, largest of the
holiness denominations, became an early
bastion of anti-Pentecostal thought
With the leader of the denomination,
Bresee, pastoring the mother church in
Los Angeles 1n 1906, it 1s not surprising
that he and his church opposed the
Azusa Street meeting, as it constituted a
direct threat to his own congregation.
During the years 1906-9 he actively
opposed the Azusa people and placed
his denomination in direct opposition to

the new doctrine. Eventually the name

“Pentecostal Church of the Nazarene”
became an embarrassment, since many
persons confused i1t with the new
Pentecostal or “tongues” movement. To
avold confusion, the denomination voted
in the General Assembly of 1919 to
drop the word “Pentecostal” from the
name; the church has been known ever
since as ‘‘The Church of the Nazarene.”
Following the lead of the Nazarenes,
the Wesleyan Methodist Church, The
Salvation Army, the Pilgrim Holiness
Church, and the Free Methodist Church
also dissociated themselves completely

from the Pentecostal movement.!?

Pentecost Defended

EMMAEE 'LFEL IERA



Charismatic (Neo-Pentecostal) .
Movement &EEES)

21X 700N

7ohE - PHANAE
April, 1960, Father Dennis Bennett, Rector of Episcopal
Church of Van Nuys, CA, announced he had spoken 1n tongues
Taught that all the gifts were operative for church today
Now the miraculous gifts became the goal of the baptism, and
effective ministry — rather than sanctification 70&{%2000

Spring, 1966, laymen of Duquesne Univ., Pittsburgh, spoke in
tongues to begin the Catholic Charismatic Movement S

Catholics have grown beyond the Protestant Charismatics
Catholics interpret their experience as ratification of the Catholic

doctrine {/7 4 HE == = . +-
A%ﬁ&/\ﬁ /)N 1977 : El% -
The focus on an emotional style of worship to lead to feeling
the presence of God 1s becoming the norm

pentecostal bedlam B &K+ B 3B &)




THE “THIRD WAVE”"

Prior to the 1970s, evangelicals
looked upon the Pentecostal-Charis-
matic movement as fanaticism and
Worse.

Arno Gaebelein said, “We are con-
vinced that this movement is one which
is not of God” (Our Hope, July 1907).

Harry Ironside called it “the dis-
gusting tongues movement” and stated
that “superstition and fanaticism of
the grossest character find a ‘hotbed’
in their midst” (Ironside, Holiness: The
False and the True, 1912).

Brethren minister Louis Bauman
wrote in 1941 that “probably the most
wide-spread of all satanic phenomena

today is the demonic imitation of the
apostolic gift of tongues.” He further
asserted, “The first miracle that Satan
ever wrought was to cause the serpent
to speak in a tongue. It would appear he
1s still working his same original mira-
cle.”

R.A. Torrey said Pentecostalism is
“emphatically not of God, and founded
by a sodomite.”

G. Campbell Morgan called Azusa
Street Pentecostalism “the last vomit of
Satan.”

Merrill Unger represented the pre-
dominant view in the 1960s when
he called the

ment “widespread confusion.” He said:

Charismatic Move-
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“When the Word of God is given preem-
inence and when sound Bible doctrine,
especially in the sphere of the theol-
ogy of the Holy Spirit is stressed and
made the test of experience, the claims

of charismatic Christianity will be re-
jected.”

By the 1970s, this attitude had
changed dramatically.

In March 1972, Christianity Today
observed: “A new era of the Spirit
has begun. The charismatic experience
moves Christians far beyond glossalalia
[tongues speaking]. ... There is light on
the horizon. An evangelical renaissance
1s becoming visible along the Christian
highway, from the frontiers of the sects

Loc 2262 of 4704

S BHVHTAT U EASKRER

to the high places of the Roman Catholic
communion. This appears to be one
of the most strategic moments in the
church’s history.”

By the 1970s, “the majority of
younger evangelicals in the Church of
England were charismatic” (Iain Mur-
ray, Evangelicalism Divided, p. 135). By
1987, the Evangelical Times in England
observed “that a large--some would
say the greater--part of the evangelical
world is in some measure influenced by
the various branches of the charismatic
scene.” By 1999, the Evangelical Al-
liance in England included Pentecostals
at every level of leadership, and “no
group on the council is opposed to the

48%
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Pentecostal position” (Renewal, March
1999).

The same was true in the United
States. By 1992, 80% of the mem-
bership of the National Association of
Evangelicals was Pentecostal, up from
62% in 1987, and the president of the
NAE, Don Argue, belonged to the As-
semblies of God.

Roughly half of the attendees at
Billy Graham’s 1983 Conference for Itin-
erant Evangelists in Amsterdam were
Pentecostal or Charismatic.

In 1984 Fuller Theological Semi-
nary made Pentecostal David DuPlessis
its “resident consultant on ecumenical
affairs” and in 1985 Fuller established

Loc 2271 of 4704
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the “David J. DuPlessis Center for Chris-
tian Spirituality.” By then both the dean
of Fuller Theological Seminary and the
president of Gordon-Conwell Seminary
were Pentecostals.

In 1989 J.I. Packer, a professor at
Regent College and a senior editor of
Christianity Today, said the Charismatic
movement “must be adjudged a work of
God” (Calvary Contender, July 15, 1989).
He said, “Sharing charismatic experi-
ence ... is often declared ... to unify
Protestants and Roman Catholics at a
deeper level than that at which their
doctrine divides them. This, if so, gives
charismaticism great ecumenical sig-

nificance.”

48%



Signs and Wonders Movement
(3" Wave) g=igr— : HEREEY

Peter Wagner , 1983, described the Third Wave of the Holy Spirit ,
which 1s part of the Charismatic movement — Also the Vineyard
Movement &= | F2EE]2

-k S
This movement%cﬁpora%srtge a’z’ftEr ain Movement, Manifest

Sons of God teaching and Kingdom Now and Dominion Theology
(to be discussed 1in the SLSW movement next week) and the

Apostolic Renewal Movement ;& 23535 « E235 o~ IREER S E

This movement 1dentifies the baptism of the Spirit with salvation

without a second work of grace experience E=1= ==
5 P X1 /132 % L =]

Their emphasis 1s on the ongoing manifestations of the Spirit

(tongues may or may not be emphasized). 4;% N ﬁﬁ
Most Third Wave leaders do not usually speak in @Eg € ?983 § gﬁ I %ﬁ
The emphasis 1s on miracles, prophecy and demonic conquest 5000
Worship 1s central, spiritual disciplines, visions, voices, etc.

Key leaders are John Wimber, Paul Cain, Bob Jones, Mike Bickle
http://www.youtube.com/watch?v=WDBRgZP7ul8 -ZE £y 5
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298 LA (John Kel-ly) (EPREEELEE) (International Coalition of
Apostles) ~ RZAE (John Wimber) ~ FAH (John white) ~ &%) IZHT (Bob
Jones) ~ &R 7740 (Rick Joyner) -~ fie (Che Ahn) - BR{FiE ~ 2IZH - B
#Bh « SKEE - B2 - EPIE (Benny Hinn) ~ Kathryn Kuhlman * BEZ %
(Mike Connell) -~ ZIIFl] (Todd Bentley) -~ fa5ZK (Mathew Kuruvilla) - 2
il (Cindy Jacobs) -~ 14% EZ/REF (Chuck D. Pierce) ~ BES 2#3% (Philip
Mantofa) -~ 1=z (Randy Clark) (ZEZHELRESE) ~ B1ET (Dennis
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dent Charismatic circles.

Empowered Evangelicals
The third major group of the In-

dependent Charismatic movement 1is
quite different. It is closely connected
to the ministry of John Wimber and
the Association of Vineyard Churches
and 1s said to consist of about 1,000
churches world-wide. It is sometimes
called the Power Encounter movement
or the Signs and Wonders movement.
The term “power encounter” comes
originally from use in missiology and
refers to the force of the supernatural
in spreading the gospel; often the refer-

ences are to victory over demonic spir-

AEfR =

itual forces. “Signs and Wonders” high-
lights the role of the miraculous and the
fact that churches seem to grow rapidly,
especially in the Majority World, based
on testimonies of dramatic healings
and powerful signs. This is sometimes
called Power Evangelism. More recently,
some have preferred to use the des-
ignation “Empowered Evangelicals.” It
1s this category that C. Peter Wagner
identified with the term Third Wave. (In
this book, Third Wave is used to des-
ignate the whole Independent Charis-
matic movement.) The term Empow-
ered Evangelicals captures the essence
of this current well. This group is self-
consciously not Pentecostal or Charis-



we perceive reality is profoundly practi-
cal. It is through a rejection of rational-
1st modernity that the dimension of the
miraculous is often discovered and re-
claimed. More so than any other group,
the Power Encounter movement has
opened our eyes to the role played by

these pervasive frameworks or mind-

sets in church as well as in culture. A A

e

Every-member Ministry

Second, the Vineyard Bible Churc
have a unique focus on an every mem-
ber ministry. This is a form of de-
mocratization. The usual way of re-
ferring to it is “equipping the saints.”
Although the principle of what Mar-
tin Luther called “the priesthood of all

Page 138 of 242

believers” dates back to the sixteenth
century, most churches still maintain a
rigid demarcation between clergy and
laity, and they concentrate most of the
“ministry” in the hands of ordained
leadership. The Empowered Evangelical
movement objects to this. For exam-
ple rather than create “healing lines” in
which one gifted individual would pray
for all the sick, Wimber encouraged
the whole body of believers to become
involved in healing prayer. The prac-
tice of healing lines actually originated
with the controversial healing evan-
gelist William Branham. In concrete
terms, the Vineyard approach was quite
different. It usually started by asking

58%



people requiring prayer to stand up in a
meeting, with those who happen to be
sitting around them then simply laying
hands on them, uniting in prayer for
healing. The presumption is that God
would grant gifts of healing across the
congregation as needed. The Empow-
ered Evangelicals emphasize the heal-

ing ministry. :FEIH %
Signs and Wonders B8 &t
L HE

The third distinctive aspect of this
grouping is quite simply the present-
day reality of signs and wonders. The
reclaiming of the miraculous is, of
course, the heritage of a number of
movements in the twentieth century.
The Vineyard movement, however, has

Page 139 of 242

a different perspective on them. Heal-
ings and miracles are consciously seen
as a means of evangelism and church
growth. The concept of church growth,
as developed by Donald McGavran of
Fuller’s School of World Missions, had
a significant impact on John Wimber.
It was the testimony of students from
the Majority World that first opened the
eyes of Charismatic leaders to the fact
that healing can play a pivotal role in
evangelism. This is certainly the case
in many churches in Africa and Asia.
What Wimber discovered was that the
proclamation of God’s kingdom needs
to be accompanied by the demonstra-
tion of God’s power. The concept of

08%
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power was e(%hlg%'u iaggs can be ?(-e ing people’s needs and fulfilling

seen from Wimber’s book titles Power
Evangelism, Power Healing, Power Points.
Here was a new strategy—the growth of
the church in numbers and in maturity
1s consciously and intentionally linked
to the power and gifts of the Holy Spirit.
The Kingdom of God: Already but Not Yet

An important theological impulse be-
hind this movement was an under-
standing of the kingdom of God. George
Eldon Ladd, of Fuller Seminary, devel-
oped this as a central motif in his
book Jesus and the Kingdom. The Lord-
ship of Christ is of paramount impor-
tance and presents a challenge to the
contemporary church, with its focus on

Page 140 of 242

human potential. Equipped with king-
dom power, the believer receives the
authority to drive out demons in what
has become known as spiritual warfare.
Crucial to Wimber’s understanding of
the kingdom of God is the creative ten-
sion between the already and the not
yet. This polarity was originally for-
mulated by Geerhardus Vos, developed
by Oscar Cullmann, and popularized in
North America by George Eldon Ladd.
The Christian life is lived out between
the First and Second Comings of Christ.
Certain aspects of God’s rule are already
apparent, such as salvation, fellowship
in the Spirit, forgiveness of sins, and

58%



of Independent Charismatics. Classical
Pentecostals generally have supported
the conviction that Christians cannot
be demon possessed and, consequently,
have grave reservations about much of
the deliverance ministry practiced in
Empowered Evangelical circles.

. . —— oo
Spiritual Warfare % %;;: ¥_ Ejz
John Wimber explained his approach in
battling demonic spirits in Power Points,
warning against a pre-occupation with
the satanic realm. There is an age-
old heritage of exorcism found within
Eastern Orthodox and Roman Catholic
churches and, to a lesser degree, in
mainline Protestant churches, such as
the Anglican and Episcopal commu-
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nion. Usually specific priests have this
as a designated ministry, and ritual for-
mulas and prayers are used. In practice,
however, little of this has remained in
operation due to the Western scien-
tific mindset and the preeminence of
rationalism. It is mainly among some
denominational Charismatics that this
more liturgical ministry is being prac-
ticed. In evangelical Protestantism,
however, there is a new a growing
awareness of the importance of spiri-
tual warfare that is quite independent
of any Pentecostal or Charismatic influ-
ence. Often the focus of these groups
1s on preserving doctrinal truth. As
with Wimber, there is an acknowledge-

59%



proach associated with C. Peter Wagner
and George Otis, Jr. and warns against
demon-phobia and quasi-pagan con-
cepts. While Reid’s view is supported
by some senior Classical Pentecostals, it
1s clear that our struggle is not against
flesh and blood, and I believe the Bible
reveals a physicality to grace as well
as to evil that our rational minds find
difficult to accept and grasp. Response
to such manifestations of spiritual evil
may lapse into an animistic supersti-
tion, but that is not necessarily the case.

The Vineyard movement grappled
with two contentious issues in the late
1990s, which caused it, at first, to
reevaluate its identity as Empowered
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Evangelicals. Then, eventually, it recog-
nized thatit wished to retain its original
identity and the ideal of a democratiz-
ing of ministry and so severed ties to
two new movements that it had ini-

SN

The first was the encounter with a new

tially embraced.
Prophecy

style of prophecy. The Kansas City Fel-
lowship joined the Association of Vine-
yard Churchesin 1990. Prominent lead-
ers with a prophetic ministry included
Mike Bickle, Bob Jones, and, especially,
Paul Cain. Cain had been involved in the
New Order of the Latter Rain. Predictive
prophecy as practiced by leading indi-
vidual prophets introduced an element

60%



into the movement that threatened
the thorough-going democratization of
Wimber’s original vision. Just as the
healing ministry had been concentrated
in the hands of prominent leaders in
the 1940s and ’50s, so prophecy was
becoming concentrated in a small num-
ber of gifted prophets. The leadership
of the Vineyard movement weighed
the situation and decided to steer
back to its more mainstream evangel-
ical roots. Reservations were expressed
about some of the prophecies as well as
behavioral issues. Wimber did not come
to reject the gift of prophecy, but ulti-
mately he did not find the Kansas City
Fellowship’s expression of it in line with

Page 144 of 242

his vision.
Toronto Blessing % ﬁ:ﬁj % ;FR :FE
The encounter with the “Toronto
Blessing” followed the same pattern of
initial support, followed by a gracious,
if contentious, parting of ways. The
Toronto Airport Vineyard Fellowship
had begun as a home group founded
by John and Carol Arnott in 1990. It
soon became associated with the Vine-
yard movement as it grew into a church.
Then revival broke loose. What came
to be known as the “Toronto Blessing,”
started on January 20, 1994. Arnott had
invited Randy Clark, a Vineyard pas-
tor from St. Louis, to come and min-
ister at his church. Clark had recently

60%



been exposed to the ministry of Rodney
Howard-Browne, a South African-born
evangelist from Tampa, Florida, whose
meetings were characterized by invol-
untary fits of laughter. Howard-Browne
had been reared in the Word of Faith
teaching at the Rhema Bible Church
in Randburg, near Johannesburg, South
Africa. This laughing revival drew
much attention. Howard-Browne had
led a revival at Karl Strader’s Carpen-
ter’s Home church in Lakeland, Florida
for fourteen weeks. He also ministered
powerfully at Oral Roberts University,
where students were so overcome by
the Spirit that many still needed help

walking in order to return to their dor-

mBATEAZIE
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mitories three hours after the service
had ended.

As Clark ministered in Toronto,
similar manifestations of holy laugh-
ter and being “drunk in the Spirit”
occurred. Wimber initially supported
this awakening, but by December 1995,
the Toronto Airport church was ousted
from the Vineyard Fel-lowship. The rea-
son given by the Vineyard leadership
was not that they did not recognize this
blessing as a genuine move of God but
that they realized that they themselves
were not called to give further leader-
ship to it because of differences in style.
The awakening continued. Membership
has skyrocketed from 350 to 4,000, and

0%



it 1s estimated that 2.5 million people
from all over the world visited Toronto
Airport Christian Fellowship between
1994 and 2000. The Toronto Bless-
ing touched several thousand churches
in England, most notably Holy Trinity
Church, Brompton, in London that later
launched the Alpha courses for new
believers that is now used across the
world.

Criticism from traditional anti-
Charismatic sources as well as from
Classical Pentecostals has focused on
some of the more unusual phenom-
ena that have accompanied the revival,
especially uncontrollable laughter and

some animal noises. (Actually animal

noises such as barking are not un-
known in the history of revivals. As
far back as 1801 there was a prac-
tice of barking, known as “treeing the
devil,” at the Cane Ridge revival in Ken-
tucky!) According to their critics the
centrality of Christ, sound preaching,
and a discernment regarding miracles
was judged to be somewhat lacking in
the revival, but the 5,000 professions
of faith and many more transformed
lives have testified to the great impact
of this movement. Theologian James
Beverly has written about the Toronto
Blessing and gives a balanced and help-
ful critique. Wimber was unwilling to
go too far beyond the confines of North

BAHES (S RE RIMER SE A B



American evangelical culture, and so
disassociated the Empowered Evangel-
ical movement from the Kansas City
prophetic movement and the exuber-
ance of the Toronto blessing. The Vine-
yard churches are growing into an orga-
nized denomination, representing the
more Reformed and evangelical sector
of the Independent Charismatics. They
have left behind the theology of subse-
quence and the requirement of tongues,
but practice the full range of the charis-
mata, acknowledging the supernatural
dimension very clearly in their Power
Encounters with the demonic.

Word of Faith (= )\iE&]]

The fourth major grouping of the In-
dependent Charismatic movement 1is
known as Word of Faith or Faith Con-
fession Churches. (This movement will
be discussed again in detail in chap-
ter 7 because of the prominent role
it plays in the current situation.) It
has probably been more misunderstood
and maligned than any other part of
the movement but surprisingly has re-
tained its vibrancy and exhibits great
potential for the future as it moves
beyond some of the unfortunate ex-
cesses of the past. Other names for
the movement reflect this criticism: the
Health and Wealth Gospel, Prosperity
Theology, Positive Confession teaching,
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Joyce Meyer used to travel in this Canadair Challenger 600S; seen here in
Sydney, Australia, when she was a 'special guest' at the Hillsong Conference in
July 2005. It has since been replaced by a Gulfstream G-IV (serial number 1132)
Meyer, who owns several homes and travels in a private jet (currently a
Qulfstream G-1V),has been criticized by some of her peers[who?] for living an
excessive lifestyle. She responded that she doesn't have to defend her spending
habits because "...there's no need for us to apologize for being blessed."In
November 2003, the St. Louis Post-Dispatch published a four-part special report
detailing Meyer's "$10 million corporate jet, her husband’s $107,000 silver-gray
Mercedes sedan, her $2 million home and houses worth another $2 million for
her four children," a $20 million headquarters, furnished with "$5.7 million worth
of furniture, artwork, glassware, and the latest equipment and machinery,"
including a "$30,000 malachite round table, a $23,000 marble-topped antique
commode, a $14,000 custom office bookcase, a $7,000 Stations of the Cross in
Dresden porcelain, a $6,300 eagle sculpture on a pedestal, another eagle made
of silver bought for $5,000, and numerous paintings purchased for $1,000 to
$4,000 each," among many other expensive items — all paid for by the ministry.



or even the derogatory phrase “Name It
and Claim It” movement. After an ini-
tial spate of knee-jerk reactions, such as
critiques by Hunt and McMahon, Hank

Hanegraaff and Dan McConnell, the
movement itself seems to have under-
gone some self-correction. This current
of the Third Wave has a lot of continu-
ity with the Classical Pentecostal teach-
ers and healing evangelists of the 1940s
and 50s. What are the origins of this
movement?

Although the father of the move-
ment undoubtedly is Kenneth E. Hagin,
founder of the Rhema Bible Church and
Training Center in Broken Arrow, OKk-
lahoma, the originator is seen as E.

HE(E
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W. Kenyon (1867-1948). Essek William
Kenyon grew up in New York State
where he joined the Methodist Church.
In 1892, he moved to Boston and en-
rolled in the Emerson School of Oratory,
where he was exposed to New Thought
and the Christian Science of Mary Baker
Eddy, who also had her headquarters in
Boston. Classical idealism was coming
into vogue at this time, and the con-
cepts of Plato and Ralph Waldo Emer-
son formed part of the curriculum.
Mind was seen as superior to matter,
and through mental attitudes and posi-
tive confession, circumstances could be
transformed. McConnell, who evaluated

the Faith movement with a degree of
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harshness, relates an anecdote about
Ern Baxter (also a link between the
Latter Rain and the Discipleship move-
ments) once happening upon Kenyon
engrossed in reading Mary Baker Eddy’s
Key to the Scriptures. When Baxter com-
mented on that, Kenyon responded that
a lot of good could be gained from her
perspectives. 7F2

Kenyon was ordame a preacher
in the Free Will Baptlst Church and
traveled extensively. He often spoke in
Pentecostal churches but clearly did
not consider himself Pentecostal. He
had serious reservations about the gift
of tongues and the importance placed

upon it. He was inspired by the work
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of George Mueller in Britain and ran his
Bethel Bible Institute on the same “liv-
ing by faith” principle. — ,( =
Kenyon responded sha_l'y to the
higher criticism of the Bible that was
fashionable in his day by firmly reject-
ing the claim that Paul had exaggerated
the importance and stature of Jesus,
making Him into the divine Son of God.
Many scholars of that day (and in later
so-called Jesus Quests as well) were
seeking the “historical Jesus” behind
the Gospel narratives, stripped of His di-
vinity. Reacting to this, Kenyon, in fact,
believed that the epistles were superior
to the Gospels and built his thinking

mostly on Pauline theology.
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Hagin became well known through
his radio program and the Rhema
Bible Training Center, founded in
1974, where hundreds of thousands
of students received Bible training—
many coming from overseas. It seems
that when the Shepherding/ Discipleship
movement ran into difficulties in the
late 1970s, the momentum and growth
among Independent Charismatics was
passed on to the Word of Faith move-
ment. This shift of momentum led to a
substantial growth in the ministries of
Faith leaders, such as the Hagins, Ken-
neth and Gloria Copeland, Jerry Savelle,
Fred Price, Robert Tilton, and, fur-
ther afield, Ray McCauley in Randburg,

South Africa, Ulf Eckman in Uppsala,
Sweden, David Yonggi Cho of Seoul,
Korea, Benson Idahosa of Nigeria, and
Hector Giminez of Argentina. *f]

The pivotal doctfinal issue?-l%}@%vE
faith 1s understood. Nico Horn of
Namibia describes the Word of Faith

movement’s concept of faith thus:

It may be described as “a special emphasis on
faith as a mech-anism at the disposal of the
believer to make him or her victorious; the be-

lief that positive confession creates faith, and,

linked with faith, changes circumstances; the
belief that everyone who has faith can receive

either healing from sickness or eternal health;

and the belief that financial prosperity is, like
healing, provided for in the atonement.”

Hereis a brief outline of three of the



major teachings of the Faith movement
(from Barron, Health and Wealth, p. 9).

Positive Confession _|__E E % E

The doctrine of positive confession
comes directly from the idealism of E.
W. Kenyon. Perhaps it was inevitable
that in the pioneering stage, the new-
ness of this teaching would lead to un-
fortunate excesses. For many centuries,
Western culture has been dominated by
a realist worldview in which physical
matter and the material world are seen
as fixed and closed. The world is seen
as a “space-time box” and is accessi-
ble to our knowing only through em-
pirical investigation by the five senses
and through analytical reasoning. Any

involvement of a supernatural being,
such as God, 1s at best indirect and, 1n
line with the cessationist teaching of
many conservative Christians, should
be limited to “the age of miracles,”
which has passed. This doctrine of
cessa-tionism is based on a dispensa-
tional theory of God’s using different
strategies in different epochs of his-
tory. In our present Church age, God
no longer operates with the miraculous
but rather only through the Scriptures.
William DeArteaga, in his book Quench-
ing the Spirit, defines idealism as the
philosophical position that mind and
matter can interact, with mind having

some influence over matter (p. 335).



claims may seem to “work” for a sea-
son, but the ultimate fall and collapse of
such extreme teaching is inevitable. We
also know that God in His mercy is long-
suffering and patient, wanting us to re-
pent.

Nevertheless, the fact remains that
the prayer of faith and the spoken word
do have power and, when used in accord
with God’s purposes, they can mirac-
ulously change circumstances. Two
Scripture references will suffice—Mark
9:23, “All things are possible to him who
believes”; and Mark 10:27, “With people
it 1s impossible, but not with God; for
all things are possible with God.” Natu-
rally the danger exists that faith may be
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placed on particular historical promises
in the Bible that are then auto-matically
transposed to contemporary circum-
stances in a one-to-one relation (with-
out any confirming quickening of the
Spirit’s guidance, often called a rhema
word). Ultimately, faith rests securely
as a trusting in Christ Jesus; in God the
Father, who calls us to covenantal re-
lationship and whose love is unfailing;
and in the Holy Spirit, who is our Helper
and dependable Guide.

Prosperity 7 11 8L g o 2

The teaching on prosperity is also is an
area fraught with potential pitfalls. In
the Protestant Reformation, a spiritual-
1zing tendency abounded. God’s preem-
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Faith movement may be discussed
under the rubric...

A Right to Healing? ?EFI Eﬁf

With regard to the healing of the body,
the Faith movement stands in direct
continuity with Classical Pentecostal-
ism. In fact, the recovery of the doc-
trine of divine healing in evangelical
Christianity preceded the Pentecostal
movement by a good fifty years, as has
been pointed out above. On the fringes
of Christianity, divine healing has prob-
ably never been absent. Through the
Pietist and Holiness movements, phys-
ical healing became part of a crucial
stream of Christianity. The first ad-
vocates were generally skeptical about
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medical work. In time, the anti-medical
stance of such people as John Alexan-
der Dowie of Zion City, Chicago, Illinois,
was replaced by an integral or holistic
approach in which medical, psychologi-
cal, and spiritual aspects were all incor-
porated, as we see, for example, in the
ministry of Francis MacNutt.

The Faith movement represents
only one group of a broad spectrum that
acknowledges the reality of divine heal-
ing today. There is a growing emphasis
in all Three Waves of the whole Pente-
costal-Charismatic movement that God
desires wholeness and health for His
children. Sickness and disease are of the
devil, and Jesus came to liberate those
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restoration of David’s tabernacle. Other
more common interpretations are that
the reference is to the restoration of Is-
rael as a nation or to the restoration
of the Davidic kingship in the eter-
nal kingship of the Messiah. However,
to these Restorationists, the renewal of
a perfect pattern of exuberant praise
and worship i1s seen as a pivotal step
in restoring God’s glory to the Church,
which will then usher in the return of
Christ. This form of worship is some-
times called “warfare praise” and is
linked to doing battle with demonic
forces. Bill Hamon speaks of the “Joshua
Generation” which has crossed over the

spiritual Jordan to march around Jeri-
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cho in order to take the land. The term
“Eagle’s Nest” for a network of con-
gregations also represents this military
language of conquest.

Shepherding & Discipleship

In the United States the whole Charis-
matic world was rocked just prior to its
largest gathering ever—some 50,000—
at Arrowhead stadium in Kansas City
in 1977 by the controversy which
centered on the so-called “Shepherd-
ing” movement associated with such
leaders as Bob Mumford, Derek Prince,
Don Basham, Charles Simpson, and Ern
Baxter. They were leaders in a Restora-
tionist style group called the Chris-
tian Growth Ministries. These popular
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Bible teachers and evangelistic preach-
ers gathered a large following through
speaking at Charismatic conferences,
circulating audio tapes, and their pri-
mary publication, New Wine magazine.
At the heart of this Shepherding move-
ment was a concept of discipleship in-
volving submission to Christian lead-
ers that challenged both American indi-
vidualism and the style of evangelism
represented in the frontier revivalist
heritage of American evangelicals. The
discipleship teaching of Argentinean
evangelist, Juan Carlos Ortiz, seems to
have been influential in developing the
theological concept of the Church found
in both the British and American forms

of restorationism. His 1975 book Disci-
ple sold well internationally. Leaders in
the Shepherding movement, which was
centered geographically in Fort Laud-
erdale, Florida, and later in Mobile, Al-
abama, emphasized that the Christian
life necessitated ongoing discipleship
and character development. Leading
someone to Christ made one responsi-
ble to provide follow-up teaching and
guidance. Here the controversial term
“shepherd” was introduced. New con-
verts were to submit to their shepherds.

In time, problems were bound to
surface. Some shepherds abused their
authority and saw themselves as me-
diators between the “sheep” and the



Movement: Controversy and Charismatic
Ecclesiology is the definitive history of
the American movement. He traces its
origins as a distinct stream to 1974—a
few years before the public controversy
—when many denominational Charis-
matics started leaving their traditional
churches. To counter a lack of moral dis-
cipline and character among new con-
verts, individual believers were being
taught to submit to a shepherd and de-
velop covenant relationships that could
foster growth in spiritual maturity and
integrity. Leaders also needed to be
linked to one another for mutual ac-
countability and “covering.”

Those remaining in the Second

Darna 12Q Af 2149

Wave feared a virtual take- over of
the whole Renewal movement by these
Independent Charismatics. David du
Plessis, also known as Mr. Pentecost,
who—as has been pointed out above—
had been very instru-mental in bring-
ing people from a wide range of es-
tablished churches into the Charismatic
movement, expressed the opposition
of many to this non-denominational
movement. Against the idea that Chris-
tians need to submit to a shepherd, he
stated publicly and in a dramatic way:
The Lord 1s my Shepherd.

Between 1973 and 1975, three an-
nual Shepherds’ confer-ences consoli-
dated a network of churches under the
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leadership of the five Fort Lauderdale
leaders. New Wine magazine became
the most widely circulated Charismatic
journal in North America. Churches
that related to the Shepherding/Disci-
pleship move-ment adopted new struc-
tures, often in accordance with the
writings of Ortiz. Relationships were
seen as crucial. When these churches
became large, they often adopted the
following pattern. The smallest unit
was the regular weekday house church
or cell group gathering in homes for
Bible study, fellowship, and worship,
under a local shepherd. Next came
a Sunday congre-gational or district
meeting in a hall or other facility, under
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a pastor. The largest meeting would
be a Sunday celebration of the whole
group of several thousand, perhaps bi-
monthly, under the leadership of a
Charismatic senior pastor who often
was also an apostle with translocal au-
thority.

Kilian McDonnell, the prominent
Roman Catholic ecumenist and scholar,
who has been referred to several times,
gathered the documents describing the
heated Discipleship controversy that
developed in 1975-76 and included
them 1n his three-volume study on
the global responses to the Charismatic
movement entitled Presence Power

Praise. In his doctoral study, Moore
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describes the meeting in Minneapolis,
called to bring leaders of different em-
phases together, as the “Shoot Out at the
Curtis Hotel.” The independent, or non-
denominational, movement’s teaching
on submission was severely criticized,
and the Shepherding leaders were
shocked and hurt by the vehement at-
tacks by their Christian brothers. The
movement actually reached its peak
only in 1982 with 100,000 members
and 500 associated churches. However,
by then their teachings had been widely
discredited, and internal problems also
led to the dissolution of the movement
by 1986. Much later Bob Mumford pub-
licly declared contrition and admitted
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that he had been wrong in some of
his views. Only a small group continues
under the leadership of Charles Simp-
son in Mobile, Alabama, now called the
Covenant movement.

With the advantage of hindsight, it
1s probably true to say that the differ-
ences that existed between the propo-
nents and detractors of the shepherd-
ing/discipleship/submission teaching
belong well within the parameters of
acceptable diversity within basic evan-
gelical Christianity. Had a new church
grouping been formed, it is probable
that the extremes which were being ev-
idenced on the fringes (shepherds

claiming too much authority, manipu-
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between Bryn Jones and Canadian Pen-
tecostal Ern Baxter, who was part of the
“Fort Lauderdale five.” Together with
the Vineyard Association, which will be
referred to below, these Restorationist
groups are called the New Churches and
number about a half million in Britain.
Restorationist Independent Charis-
matics are widely diverse. Some have
more rigid leadership styles while oth-
ers are more flexible. Theologically, they
espouse believer’s baptism and gener-
ally have an Assemblies of God ap-
proach to baptism in the Spirit and
glossolalia (i.e., support the view that
tongues is the initial, physical evi-
dence of Spirit baptism), although they
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do not focus much on speaking in
tongues in their preaching. What holds
the remaining Restorationist grouping
together is a vision for restoring apos-
tolic leadership—including prophets
and apostles—and a rejection of “tradi-
tion.” As a current, it has passed its hey-
day, and some of the larger churches
have realigned themselves and formed

FEEE)

Dominion (Postmillennial)

The second major group of Indepen-

new networks.

dent Charismatics is also characterized
by its view of the kingdom of God.
The distinctive teaching is known as
Dominion theology and has been de-
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scribed by its pre-millennialist detrac-
tors as “Kingdom Now.” The recently
deceased Earl Paulk, perhaps the most
significant representative of this new
thrust, became the Archbishop of the
International Communion of Charis-
matic Churches, a global network rep-
resenting at its zenith some 10 million
members. The ICCC, however, may not
be totally identified with Dominion the-
ology. The ICCC was formed in 1982
by Bishop John Meares of Washington,
DC, and Bishop McAlister of Rio de
Janeiro, Brazil. Later, Bishop Idahosa of
Benin City, Nigeria, and Bishop Paulk
of Chapel Hill Harvester Church in At-
lanta, Georgia, joined. They were all part
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of a global Pentecostal denomination
named the International Evangelical
Church, which, interestingly enough,
joined the Geneva-based World Council
of Churches in 1972 and was the first
Pentecostal denomination to partici-
pate officially in the Roman Catholic-
Pentecostal dialogue.

The origins of Dominion theol-
ogy, however, do not lie within the
Pentecostal-Charismatic arena but out-
side it in classically Reformed theol-
ogy. (This is illustrated in the ICCC
Handbook, which lists the Presbyterian
Westminster Confession in its creedal
statements that provide the proper in-
terpretation of the Bible.) Dominion
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pying the world in the name of Christ.
The kingdom is already established and
1s advancing. The Second Coming of
Christ does not break into world his-
tory suddenly in an apocalyptic fashion
but only after the Church has fulfilled
the Great Commission and established
global dominion. 700{5\_%%
Gradually Dominion thinking also
started to influence a number of leaders
in the Independent Charismatic move-
ment. This aggressive and encompass-
ing vision for the transformation, not
only of the Church but of all of so-
ciety, proved to be attractive to them.
Originally Classical Pentecostalism had

aligned itself to anti-cultural tenden-

Page 134 of 242

cies, withdrawing from secular soci-
ety. Premillennialist and dispensational
views with a pretribulation rapture
of believers tended to discourage any
active involvement in societal and, es-
pecially, political matters. Later ini-
tiatives, however, such as the Moral
Majority of Jerry Falwell and the
Christian Coalition associated with Pat
Robertson, decisively changed the atti-
tude of many evangelical Christians to-
wards involvement in the public sphere
and political life. Rushdoony’s influence
even reached the Reagan White House.
Bishop Paulk caused a stir in Pen-
tecostal circles when he defected from

the traditional cause of premillennial
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of all Pentecostal and charismatic groups at the end of the

ZREIPFIKIERR

Global Pentecostal/Charismatic Membership

century:

1901 40 members 1985 247,000,000
1945 16,000,000 1990 372,000,000
1955 27,000,000 1995 460,000,000
1965 50,000,000 2000 550,000,000 members4

1975 96,000,000

4. David Barrett, World Christian Encyclopedia (New York, 1982).
Some of these estimates are taken from interviews with Barrett by

the author on June 14, 1995, based on research and projections made

in 1995S.
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Christians

Roman Catholic #f 5 /- FF 2§ 1,052,116,000
Pentecostal/Charismatic == E 3B &) 463,741,000
Evangelicals 5%k 350,000,000
Fastern Orthodox ER 7 IE# 189,000,000
Protestants
Denominational Pentecostals =& & j[k 217,000,000
Anglicans Z 1] H = 57,401,000
Baptists =R 56,000,000
Lutherans 52 52,000,000
Presbyterians EB2T 46,000,000
Methodists {8 = 32,000,000
Holiness (Non-Pentecostals) %}%’%‘ 6,000,000

Pentecostals/Charismatics



Pentecostals/Charismatics

Denominational Pentecostals 217,000,000
Protestant Charismatics == [%] 51,300,000
Active HIEEZR 9,300,000
Post-charismatic 42,000,000
Catholic Charismatics J< F ZJ 2= [ 90,000,000
Active 17,000,000
Post-charismatic 73,000,000
Chinese Pentecostals A ZEZE 59,000,000
K —
Mainline Third Wavers = iy, 75,000,000

Total Pentecostal/Charismatic Christians

in 1995 19095 %/p\LEﬂA%&nvu*D 463,741,000

Percentage of World Christians 23.9%
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